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The importance of the German language for research on Semitic languages was borne in on
me at the beginning of the 1970s, when | was an MA student at the Hebrew University in
Jerusalem. | still recall the statement made by my teacher Prof. Edward Yechezkel Kutscher
(1909-1971) at the first meeting of our seminar when he realised that almost none of the
participants possessed any functional knowledge of German. Kutscher said: “Do you know
that the most important Semitic language is German”? Soon afterwards I studied German
(Grundstufe 11) at the Goethe Institute in Brilon/Westphalia in 1971 and later, in 1985, in

Gottingen (Mittelstufe 11).

The remarkable contribution of the German language to research on Arabic dialects in
general and the Palestinian dialect in particular since the beginning of the modern era is a
well-known fact. Suffice it to mention here the following scholars who wrote their studies in

German:

S. <Abbud, W. Arnold, J. G. L. Bauer, P. Behnstedt, G. Bergstraier, J. Blau, H. Bobzin, W.
Christie, G. Dalman, W. Diem, W. Fischer, A. Geva-Kleinberger, H. Grotzfeld, E. N.
Haddad, O. Jastrow, P. Kahle, G. Kampffmeyer, S. Linder, E. Littmann, M. Léhr, Th.
Noldeke, S. Prochhazka, E. Ruoff, E. Salonen, H. Schmidt, H.-R. Singer, A. Spitaler, W.

Spitta, H. H. Spoer, St. H. Stephan, Sh. Talay, M. Thilo, M. Voidich, and S. Wild.

To this list the name of the author of the textbook under review ought to be added. Dr. Ulrich
Seeger is a faculty member of the Department for Languages and Cultures of the Near East,
Semitic Studies, at Heidelberg University, an institution known for its long tradition of
Semitic dialectological research. Seeger spent six weeks in 1994 on the West Bank of the
Jordan River, and in 1995 he returned for another three weeks. On the basis of the oral data
collected and recorded during these two trips with the assistance of the Palestinian Shakir
Shukri Da.na, Seeger wrote an MA thesis entitled ‘“The Arabic Dialect of Hebron’’ (the
original German reads Der Arabische Dialekt von il-Xalil (Hebron) [Wiesbaden: 1996]). The



work was carried out under the supervision of his teacher, the well-known Arabic
dialectologist Otto Jastrow. This thesis is available on the Internet: http://semitistik.uni-
hd.de/md/semitistik/il-xalil.pdf and an abridged version is available in the Mediterranean
Language Review 10 (1998): 89-145. Seeger’s thesis consists of three main parts: A) fourteen
lively texts in Halili Arabic given in a Latin transcription and followed by a German
translation; B) an outline of phonetics and the morphology of particles and verbs; and C) a
glossary of approximately one thousand words in Halili Arabic given in transcription

according to their Arabic roots and provided with German translation.

Seeger continued his research in the field that he loved, namely Palestinian dialectology,
despite the obstacles he faced and the hardships created by the authorities of the Israeli
occupation on the West Bank and Gaza with regard to permissions of stay and travel from
one area to another. It is surprising to learn that the official German representative in the

Holy Land did not extend any assistance.

Seeger spent one year in Bir Z&t in 1998-1999 in order to study, collect and record material
for his doctoral work. His dissertation on the Arabic spoken in more than fifty villages around
Ramallah was submitted to Heidelberg University in 2011 (Der arabische Dialekt der Dorfer
um Ramallah [Wiesbaden: Harrassowitz, 2009-2013]; Semitica viva, Bd. 44, 3). Some of the
villages include abu Shedim, Béet Surik, Bir Zat, il-Bire, Der Yasin, ig-Ganya, Gifna, en
Sinya, Harabta bani Harit, Kalandya, Katanne, Ni.lin, ir-Ram, Sar.a, Silwad, Singil, Sukba,

it-Tayybe, Turmus.ayya, Yabrad, Yalu.

The spoken Arabic of this rural area in Palestine had earlier been the subject of research by
the pioneer in this field, the scholar L. Bauer (1865-1964), whose work was followed by a
famous anthology over a century ago by Schmidt/Kahle. The dialect of central Palestine is
well documented. Seeger points out that he had the opportunity to examine the linguistic
changes which have occurred in that area after the lapse of a century. This subject had not
been previously investigated. Two features here suffice to suggest some of the differences:
the lack of Imala, namely having the suffix -a, as in zalama, and not the suffix -e, zalame ‘a
man’; and the possessive pronoun of the third person masculine singular, which is -a, for
example, hita binta ‘she is his daughter’. Seeger’s dissertation also contains three parts: A)
118 texts collected from fifty-one villages, transcribed and rendered into German; B) a
glossary; and C) grammar. It should be noted that this impressive work was carried out with
the co-operation of Mr. Tahsin ‘Alawnih from Bir Z&t. In addition, in 2002, 2009 and 2013
Seeger published three articles dealing with the Arabic dialect of Khorasan in eastern Iran.
These articles are also available in English on the internet (http://semistik.uni-

hd/seegerchorasan_en.html).



During the preparation of his doctoral dissertation Seeger wrote an article on the Palestinian
dialects in German for Wikipedia (http://de.wikipedia.org/wiki/Pal%C3%Ad4stinensisch-
Arabisch). Moreover, he translated into German M. Halloun’s two volumes entitled Spoken
Arabic for Foreigners: An Introduction to the Palestinian Dialect (2001, 2006; see my

review of Halloun’s textbooks: http://www.ahewar.org/debat/show.art.asp?aid=123992).

Seeger returned to the Palestinian-occupied West Bank for two sabbatical years 2013-2014
and thanks to the crucial assistance of three Palestinians — Latife Abu I-.Asal, Tahsin
Alawnih and Rami il--Arab — succeeded in compiling a Palestinian-German dictionary,
which contains over 13,000 words accompanied by examples of usage and classified into
4,000 roots given in transcription. The compilation of this extensive dictionary in fact began
in 1998 and continued with some interruptions up to 2013. This bi-lingual dictionary of over
600 pages is based on the dialects of the villages around Ramallah, and it too has been made
available on the internet for comments, corrections, modifications and additional information.
It is designated a “Work in progress’ (http://www.uni-heidelberg.de/md/semitistik/seeger-wb-

pal-deu-2015-03.pdf), and browsing through it shows that more work is needed.

After such rich experience in fieldwork and research, Ulrich Seeger is eminently qualified to
write a textbook on the Palestinian urban dialect. The grammar of this dialect is based on the
spoken Arabic of Hebron, Jerusalem, Nablus and particularly Ramallah (p. ix). Certainly the
dialects of each of these cities, as is the case elsewhere, have unique features and expressions.
In Nablus, for instance, words are stretched out, and ane ‘I’ and isne ‘we’ are used. There is
no traditional classification of the modern Arabic dialects based only on linguistic categories;
extralinguistic factors, such as historical, geographical, sectarian (Muslim-Christian-Jewish
(golet, goltu, golt in Baghdad), Sunni-Shi.i) and social issues, are also taken into

consideration.

The Palestinian dialect still lacks and independent homeland. It is a Levantine/Eastern Arabic
spoken by approximately 12 million Palestinians living in the West Bank, the Gaza Strip,
Israel, and al-satat/diaspora, including those in the Arab countries, Europe, the United States,
Canada and Australia. Almost half of all Palestinians live in diaspora communities and their
colloquial languages, like those of their brothers in historical Palestine, have been affected by
the dialects and languages of their countries of residence. Speakers of the Palestinian dialect
can easily communicate with people of Jordan, Lebanon, Syria, Egypt and Irag, a number that
amounts to more than 150 million. We might note in passing that the Palestinian Arabic used
by 1.5 million Arabs in Israel, called al-<irbiyya (or PASIl = Palestinian Arabic Spoken in
Israel), has been under intense Hebraisation since 1948 and eventually will be among the
endangered dialects. The Arabs of the West Bank and the Gaza Strip learned Hebrew mainly



while working in Israel or imprisonment there. Despite this fact, there is no mention of
Hebrew influence on their dialects in this textbook even though the Hebrew word mahsom
‘road-barrier’ and its broken plural majasim are common in everyday Arabic.

It goes without saying that there is no one single dialect in Palestine, but rather several, such
as urban with /./, rural with /k/ and bedouin (nomadic) with /g/ instead of the literary /g/ (in
ancient Arabic it was voiced), as in il-.uds, il-kuds, il-guds ‘Jerusalem’. In rare cases /q/
changes in some Palestinian dialects, for example, in Galilee to /g/ in the verb qdr ‘to be able’
in perfect, imperfect, the imperative and the active participle, but not in the verbal noun,
gider, bigdar, igdar, ga:dir but .udra. As a rule, madni/urban dialects (from Aleppo to Jaffa)
have monophthongisation of aw and ay; no interdental fricative sounds /t/, /d/ and /d/, as they
merged into either a voiceless denti-alveolar plosive /t/ or a voiceless alveolar fricative /s/; a
voiced denti-alveolar plosive /d/ or a voiced alveolar fricative /z/ or a voiced velarised denti-
alveolar plosive /d/ or a voiced post-interdental fricative /z/. Examples are mazalan >
adm > .adem ‘bone’«matalan/masalan ‘for instance’; ida > ida/iza ‘if’; duhr > duhr ‘midday’
but agim > .azim ‘great’. A well-known phenomenon in Palestinian urban Arabic is the
/ to emphatic /z/ as in the following words: zarf, zulm, zann ‘envelope, &frequent shift of /,
Idby, its derivatives and particularly the forms zabi(e)s and luxsinjustice, assume’; the root

‘officer, correct’ are well known to students of Arabic - sxas and  Lilsmazbity rather than

dialectology. One possible explanation is /d/ > /d/ > /z/. Usually, every urban dialect chooses
either /t/ or /s/ instead of the fusha /t/, and the same can be said of /d/ and /z/ instead of the
d/. In some words the fusha phonemes Lfusha /d/, as well as /z/ and /d/ instead of the fusha /

change to one allophone or another, and it is almost impossible to find rules in this respect. In
my own dialect, Kufir Yasif near Acre in Western Galilee, for example, we say
matalan/matlan ‘for instance’, but hadis ‘conversation, talk’; danab ‘tail, collaborator’, but
zanb ‘fault’ from the literary Arabic danab and danb. In a few cases we come across two
phonemes and not allophones such as do. ‘taste, testing’ (hirmo dds. which means that
testing the hardness of a boiled egg with the upper front teeth is forbidden (a game played by
youngsters usually at Easter) and zo. ‘decency, savoir faire’; one can say imfa:.ase bala do.
min .illet izzo. meaning taking part in the game of breaking eggs without testing them is not
decent.

This urban Palestinian dialect includes 25 consonantal phonemes and ten vocal phonemes,
four short and six long (a, a, i/e, u/o and &, a:, 1, &, 6, @ ). This shows that the pairs /i/ and /e/
on the one hand and /u/ and /o/ on the other hand are allophones, whereas their long forms
are phonemes. Examples are given in appendix no. 5 at the end of this review. Suffice it to
mention here, however, the following: inte/inti ‘you sg.’, soft/suft ‘I/you ms. sg. saw’, bit !
‘stay overnight’ and bét ‘a house’, som ‘fasting’ and sazm ‘fast!, imperative sg. ms. Additional



examples are the agwaf/hollow verbs (with regard to /a/ and /a/, /il and /e/, see Seeger pp. 7,
26, 72).

Seeger lectured on this subject at Heidelberg University for four successive years, 2008-2012,
before publishing his textbook in 2013. The work is divided into 30 lessons, each consisting
of an average of 4.8 pages and intended to last 90 minutes, as is usual in academic lectures
(compare such books as Methode Gapsey-Otto-Sauer. Arabische Sprachlehre von Ernst
Harder, bearbeitet von Annenmarie Schimmel, korrigiert und neu bearbeitet von S. Fritz
Forkel [Edition Julius Gross im Stauffenburg Verlag 2014]). The twenty-third lesson devoted
to greetings, wishes and curses is the longest; usually this kind of content is placed at the
beginning of linguistic textbooks. The contents of these lessons, namely theoretical
instructions and a rather comprehensive grammar accompanied by examples of the
Palestinian urban dialect, have been practised by students, twice a week for a span of 90
minutes each time, under the guidance of a native speaker of this dialect (neither the teacher's
name nor the material used in training are indicated). Seeger’s textbook is designed to
provide German students, or more accurately put, all interested students who know German

the necessary rules and descriptions to learn this dialect properly.

The paucity of exercises in this textbook is surprising (eleven short exercises appear on pp.
26-27 36-37, 87-88). A collection of short linguistic drills on phonetics, morphology and
syntax and mainly on phonetics similar to the sample attached as an appendix at the end of
this review would have been extremely useful for practice. Generally speaking, a student of
any living language needs grammar books, dictionaries and texts. Texts are essential because
they provide examples on which the grammar is based, along with vocabulary, usage and
syntax. Correct and clear pronunciation is a necessary stage on the path to learning a living
language such as Arabic, which is a phonetic language, yet includes the so-called guttural,
inter-dental and emphatic sounds that can be challenging to foreigners. CDs or any other
types of recordings are essential in mastering a foreign language or dialect. The nineteen
various tables and lists of pronouns, prepositions, declinations, numerals and verbal

conjugations on pp. 150-170 of the textbook are thus very useful.

It is an open secret that theoretical knowledge of any living language does not automatically
enable a person to speak or write that language. As the prominent Arab sociologist Ibn
Khaldan (1332-1406) noted in his Mugaddima, theoretical knowledge of Arabic grammar
does not necessarily lead to writing good Arabic, any more than knowledge of all the rules of
sewing or swimming makes for a good tailor or swimmer. We may add that this statement is
valid for any living language and that numerous contemporary professors of the Arabic
language and Islamic studies or of the Hebrew language in universities around the world are



almost illiterate when it comes to speaking and writing Arabic and Hebrew, despite the fact
that they know the grammar and teach it to their students. In fact, the lion’s share of teaching
revolves around translation into the teachers’ mother tongues. Surprisingly, this also holds
true for scholars of modern Arabic dialectology. One wonders how a serious and independent
study of Arabic dialectology can be conducted without a profound knowledge of literary
Arabic and of the dialect under study. Imagine the quality of the production of a psychologist
working today with children from the Gaza Strip who has not mastered Arabic. It is important
to point out that in almost all research, scholars express gratitude to native speaker(s) for their

assistance, while their contribution remains invisible and undefined.

This issue reminds me of the following slogan that | found on the internet. “Theory is when
you understand everything but nothing works. Practice is when everything works, but you
don’t understand why. In this research station, we combine theory with practice: nothing

works, and we don’t understand why”.

The textbook’s thirty lessons are divided into phonetics and phonology (lessons 2-4, pp. 5-20;
the first lesson is an introduction to Arabic, its dialects and the social divisions in Palestinian
Arabic); morphology and syntax of nouns, verbs and particles (lessons 5-30, pp. 21-145).
Unfortunately, syntax is treated like an orphan in this textbook (see lessons 24/71-72, 27/78-
80). Some lessons are naturally longer than others (for example, Lesson no. 23, pp. 103-112).
The select bibliography (p. x) lacks some significant sources, such as those written by the
following authors: Nasser M. Isleem, 2010; A. Geva-Kleinberger, 2004; A. Havelova, 2000;
Kimary N. Shahin, 1999, 2000, O. Othman, various editions, 2008, A. Levin, 1994; M.
Piamenta, 1966; J. Rosenhouse, 2004. One may argue why the lessons are given in this
particular order; for example, why is gender discussed in lessons 5 and 9? And why is the
plural dealt with before the dual? In addition, some phonetic and phonological aspects, such
as those addressed in 9/26, 28; 19, 20/57-60; 22/67, are not included in the section on
phonetics. One expects to learn the morphology of the noun first and then that of the verb,
strong and weak, in its ten patterns referred to in the west by the Roman numbers I-X, yet this
system is not adapted in Seeger’s textbook. The verbal pattern fo.al such as borad ‘to cool
off” is not mentioned in this textbook (see: Haseeb Shehadeh, Borad and His Brothers in the
Kufir-Yasif Dialect. In: Dialectologia Arabica. A Collection of Articles in Honour of the
Sixtieth Birthday of Professor Heikki Palva. Studia Orientalia, Edited by the Finnish Oriental
Society, 75, Helsinki 1995, pp. 229—238). More attention and space are given to the verbal
patterns than to the nominal forms, which are numerous and in many instances, more
complicated. Consider, for example, the many forms of the broken plural, which in most
cases must be memorised. In Lesson 24 the sixth verbal pattern itfa.al is discussed and
surprisingly followed by the relative sentence with illi and question sentences. Needless to
say, the natural place for such sentences is in the section on syntax. Notice that in some cases
illi does not function as a relative particle, but means ‘that, since’ such as imnif illi .ultille
‘good that you told me’. This phenomenon is repeated in the following lesson where there is



a discussion of the Persian particle bass (only, enough/stop, when, but), on the seventh verbal
pattern infa.al and on the diminutive, tasgir (pp. 117-120). What characteristics do these
three topics have in common? The same holds true for other lessons, such as no. 26. Lack of
indexes or a glossary is clearly felt in trying to study specific grammatical items. One expects

all particles to be dealt with together in alphabetical order.

Seeger presents the individual lessons in an intelligible manner, using short, clear and vivid
examples, and renders them first word-by-word into German. His starting point is naturally
the German language, his mother tongue as well as that of his students. There is no mention
at all of any linguistic term in Arabic, but the lessons are numbered in transcribed Arabic. As
is usual in such dialectal Arabic monographs, everything is presented in Latin transliteration,
even the alphabet (p. 16). In my view it perhaps would have been more useful for the students

to learn the Arabic linguistic terms rather than the Arabic ordinal numbers from 1 to 30.

Geographical locations are seldom mentioned; we find Galilee (p. 45), the Ramallah area (p.
51, 104), Hebron (p. 90, 91), Syria and Lebanon (pp. 91, 94, 110). In numerous other cases
the author makes use of Palestinian (urban) Arabic, many cities say so and so, many natives
say, several dialects use, Christian usage, the youth say, some speakers say, and once the
dialect of the falla:4in ‘peasants’ (pp. 57, 63, 72, 77, 79, 82, 91, 94, 96, 103, 105, 107, 111,
136, 140). It might be worth mentioning that neither the language of infants nor that of
women is touched upon in this textbook (some examples of infant language may be found in
Kufir Yasif: imbiz, imbowwa, .a..a, .a.a, -abba, -ahha, -amma, ba..éni, bahh, bobbo, téta,
tis, halo, da:di, satta bagra, dahh, didde, sido, .amme, ka., ki, nanna, nahh, ninng, ninu,

hus, wawa).

It goes without saying that some differences do exist between these Palestinian cities, as well
as between neighbouring villages and even between quarters of the same town or village
(https://www.youtube.com/watch?v=4y58Nf_Vsho; http://dquiz.net/quiz3723 (Palestinian
words, test)), http://www.dquiz.net/quiz3055 (Palestinian words, test). Some readers may
recall, for example, that in Hebron, intsu is ‘you pl.” as well as the long open syllables siiii
‘what’, ha..ét ‘now’, and taba. ‘of’ used in a split state of construction. The Jerusalemite
equivalents are intu, siz, halla./hal.&t and sét respectively (the last is not mentioned in this

textbook).

On several occasions comparisons are given in Modern Standard Arabic (MSA) as if this were
the origin of the dialects. At one point Seeger claims that in the field of verbal conjugations,
Palestinian Arabic is closer to Aramaic than to MSA (p. 48). The order of “he, she, you (sg.
ms.), you (sg. fem.), I, they (common), you (pl. common) and we” is followed by
conjugations in this textbook, whereas another order — “I, you, you, he, she, we, you and
they” is often implemented elsewhere. Seeger’s transcriptions as a rule are accurate, yet in



many cases a long vowel that becomes short when a syllable is added to the word remains
long in this textbook (see p. 41). Examples are Brahim instead of iBrahim (p. 20), hadsl(a)
‘these’ instead of hadol(a) and other cases ( see pp. 27, 31, 32, 39, 42, 43, 44, 50, 60, 66, 77,

85, 98, 100, 105, 106, 113, 115, 119, 127, 130, 133, 151, 152).

A list of specific remarks, corrections, and comments is in order:

1) a, @ and a, a: in some cases can be phonemes as mentioned earlier (cf. Seeger, p. 7 and
appendix no. 5).

2) Inaccuracy in translation: bizz is not only a female breast, but also for males (p. 9); ha..
also means ‘right, rights’ (p. 12); zarf is also ‘a condition’ (p. 13); .alam is also ‘a pen’ (p.
15); issitt/issett is also ‘the lady’ (p. 22); «ind also means ‘to have’ (p. 30); the active
participle does have an indefinite information of time that started at some earlier point and is
still valid (p. 50); biddo iyyani also means ‘he needs me’ (58); »atal/yu.tul also means ‘to hit,
strike’ (92); ga:b, bigib, ‘to bring’ remained without translation (p. 95); it is derived from the
MSA ga:. bi > ga:b, and in the feminine it means ‘to give birth’, as in $i ga:bat immak sabi
walla/willa binet? ‘what did your mother deliver, a boy or a girl?’; khabba:z and farran are
not exactly the same as there are no real synonyms in languages (pp. 96-97); ta.a:/ st yom
means literally ‘come some day’ but in reality it means ‘never’. I still remember the response
of an American lady who lived and worked in Nazareth and studied Jerusalemite Arabic with
me at the Hebrew University in the 1970s. Her answer to my question ‘‘What is the meaning
of ba.den?’’ was ‘never’, whereas its lexical meaning is ‘later, afterwards’ (p. 133); ka:n
sa:kin gambi/ganbi/kaddi means ‘he was living/used to live beside me’ (143 and see before
this adabbro and zeigen); ma.libe remained without translation (144); literally it means
‘upside-down’, it is a well-known dish of the Levant, which includes meat or chicken, rice
and fried eggplant or cauliflower. When ready for serving, the dish is flipped upside down

and hence its name.

3) The following consonantal shifts are not indicated in the textbook: . > n as .a.fa > .anra
, originally in Daw.an’s dialect in Yemen); | >3 ¢aiinl to give’ (this phenomenon is called
n as isma:.il > isma.in ‘Ishmael’, burtuga:l > burd.a:n (it is pronounced in numerous ways
in Syria) ‘orange’ ; > g amig > gami. ‘deep’; s >z as saffaq > za..af ‘to clap’; q >« in the
verb mzq ‘to tear’ in the first and second verbal patterns/awza:n, min maza./ mazza. isha:ttu?
‘who tore/tore up his certificate?’ /q/ > /g/ as indicated before. Yet it should be noted that
there is mz. with the same meaning in MSA. Apparently, there is a difference between .amiq
and gami.; the first is ‘deep’ in an abstract sense, whereas the second is ‘deep’ physically; for



instance, il-fikra .amiga ‘the thought is deep’ and il-bir gami. ‘the well is deep’. Gm. in the
second verbal pattern is used. In some cases /s/ changes to /s/ and /¢/ to /¢ as in sifer > sifer
‘zero’, sadiq > sa:di. ‘honest, right’ and all forms derived from the root sdq > sd.; harra:t >
harrat ‘plougman’, ta.r >tar ‘vengeance’ and the shift sa.tar >za.tar ‘thyme’ is known. Itis
well known that /g/ becomes /./ in urban dialects except in a few words and educated terms
such as il-Qahira ‘Cairo’ (perhaps to avoid any resemblance to il-.ahre ‘adulteress’), Dimasq
‘Damascus’, il-Qur.an ‘the Koran’, gawmiyye ‘nationalism’, musiga ‘music’, taga.ud
‘retirement’. The status of hamza/hamze, its disappearance and shifts to other sounds such as

Inl, Iwl \Iyl, [&l, Iu/, lal need a separate chapter in phonology.

4) In the inventory of the Arabic alphabet one would expect to find the alphabet in Arabic
script first followed by a transcription and then learn which consonants are lacking in spoken
Arabic and which are added, such as /v/ and /g/ (p. 16 and cf. 11). It is a common mistake to

begin with alif, alifun instead of hamza.

5) The widely used ‘biddi/baddi’ ‘I want’ etc. is not properly dealt with in this textbook. Here
we confront a unique form, lexically a verb and morphologically sometimes a noun and
sometimes a verb. Its origin consists of three components: bi + wadd/widd/wudd + possessive
pronoun, i, ak, ik etc = biwaddi/biwiddi/biwuddi > baddi/biddi and not buddi ‘in my
wish/desire’ or simply ‘I want’ and the bedouin says wuddi ‘I want’. This word behaves like
a verb and a noun at the same time. The possessive pronoun is added to the stem bidd/badd as
in nouns, but is followed by the negation suffix /§/ typical of verbs; for example, in the
imperfect biddis, ma biddis = | do not want. On the other hand, in the past tense we have
again only a noun form, as in kunt/ka:n biddi or ma kuntis/kanis biddi etc. = |1 wanted, | did
not want. The meaning of biddi can also be ‘must’, as in 4alas inte biddak tigi bukra .al.asa
‘it is fixed, decided, you have to come tomorrow for dinner’. In this case it is used almost
exactly like la:zi(e)m tigi ‘you sg. ms. and fem. must come’ (I did not come across this very
common word in the textbook). Another meaning is ‘about to’ as in imbayyin (innu) bi(a)ddi
arassihlamrad ‘it seems, I am about to get the flu / to become ill’. The imperfect form of the
literary equivalent .arad (rwd, 1V), namely bitrzd/bitridi/bitridu etc. meaning ‘would you
like’ is used in certain formal or unfriendly situations. The perfect form .arad becomes
colloquial, as is usual with hollow verbs (-a:m, yi.im = to remove, take away), rad and is
used almost exclusively in the phrase .in alla rad ‘if God wishes’ similar to the well-known
wish .in salla. The verbal noun of the IVth pattern .irade ‘will, desire’ is common in
Palestinian Arabic. The fourth verbal pattern .af.al is very rare in Arabic dialects, and the
passive of the first verbal form does not exist in Palestinian Arabic. One exception may be
the verb Aile. ‘he was born’ in my dialect, puliga > file.  (pp. 17, 94-96).



6) It is true that forms with final clusters like bint/kalb ‘a girl/ a dog’ are also used like
binet/kaleb mainly in pauses, but also in a construction such as bint min inte in which the
meaning would be ‘whose daughter are you’? In such cases we are talking about ‘a daughter’
and not ‘a girl’. In expressing anger and rage it is usual for native speakers to use the short
form kalb rather than with the auxiliary vowel, ha:da kaleb? ya zalame ha:da kalb ibin kalb

‘is this a dog? oh man, this is a dog, son of a dog’ (p. 20).

7) In many Palestinian dialects gim is the only consonant that can be both a sun letter and a
moon letter, émta/wénta I-ga:m.a/gga:m.a bitkizn maftizha ‘when will the university be
open?’. In Acre /g/ > /d/ or /z/, for example, guzda:n > duzda:n ‘a purse’; gazara > zazara ‘a

carrot’ (p. 22).

8) It seems that the only difference in usage between &s (attested since the ninth century) and

su, which means ‘what’ is that siz can also be used as an exclamation s ma .atyab hal.akle!

as in, “Wow, what a delicious dish!’. A well-known example is the opening phrase from
Fariouz’s song sa:yifo Ibahir si kbir ‘do you see how much the sea is big’ (p. 28).

9) The preposition fi means ‘in’ and ‘multiplication’, khamse fi khamse yisa:wi kamse
W isrin/ uasirin ‘5x5=25°. When it is a long fi , the meaning is ‘there is’, and it is negated as
fis or as ma fr or ma fis, whereas the negation of fi is mis fi ‘not in/at’. Prepositions are
negated as nouns by mis but with regard to ma. ‘with’ there are three possibilities: ma.18/ ma
ma.i/ ma ma.i$ hawiyye ‘T do not have an identity card, no identity card is with me’. Needless
to say, the list of prepositions on pp. 30-31 as well as similar lists cannot be complete in such
textbooks, while in dictionaries they appear in various places according to their alphabetical
order. Such particles are highly important in Arabic because they function as the glue
between nouns and verbs. Almost all of these prepositions are declined as nouns. The
meaning of some verbs changes because of the governing preposition. A famous example is
the verb haka ‘to talk, speak’, haka ma.o or haka: ‘he talked to him’, haka .@anno ‘he
spoke/talked about him’; haka fiha ‘he asked for her hand’; haka <alé ‘he said bad things

b

about him’.

10) It is true that dictionaries ought to be consulted to determine the broken plural of many
nouns, as most of the time the plural is sama:<iyy ‘traditional’. Yet some rules can be helpful,
such as: fa:dl pl. fuca:l: ka:tib, kutta:b ‘writer’; fadl pl. fu.ala: za.im, zu.ama ‘leader’;



maf.al pl. mafa:.il: maktab, maka:tib ‘office’. As a rule, two different forms of plural have
two different meanings, such as bet, which means ‘a house’ and ‘a line of poetry’. However,
the plural byt carries the first meaning, whereas ibya:t or abya:t gives the second meaning;

katbin ‘those who write’ but kutta:b ‘writers’.

11) It is surprising to read that sirbit is more frequent than sirbat ‘she drank’ (p. 36). Is this
true in Hebron, Jerusalem, Ramallah and Nablus? What is the basis for such a generalisation?
I am not aware of any data that would support this statement.

12) Arabic in general, both written and spoken and especially the latter, does not condone a
). Sentences 4ila) 3l slas «slasseries of prefixed and postfixed nouns in annexations (
such as fen/wen mufta:z ikhza:nit odet hamma:m bint abu Khalil “Where is the key to the
bathroom closet of abu Khalil’s daughter’ do not exist in normal speech; at least, I personally
did not come across such sentences. Instead, spoken Arabic uses split states of construct such
as likta:b limgallad taba. /sét/inta:/imta:. Sa:mi mis agtawle ‘Sami’s bound book is not on
the table’. The same thing can be expressed by kta:bo la-Sa:mi limgallad (it is clear that the
adjective refers to ‘kta:b”). In order to avoid ambiguity the split state of construct is chosen;
for example, ilmufta:z ligdid/igedid tha./inta: /set ilbét ‘the new key to the house’. If the
adjective follows the state of construct - mufta:/ ilbét ligdid - then we do not know whether
the key or the house is new. Yet, thanks to the .i.rab/final ending in MSA, such ambiguity is
resolved. The suffix of a sound masculine plural, unlike MSA, in spoken Arabic remains im.
allmmn irriyadiyyat midirbin ilyom ubukra ‘The teachers of mathematics are striking today
and tomorrow’. Notice that words such as ilbasalat, ilbamyat, ittumya:t, ilkazabat, il.amha:t,
ilbazikat, mean the amount of ‘anion, okra, garlic, firewood, wheat, watermelon’ needed by a

family, for instance, for a year.

The suffixes -t, -it and -at of a singular feminine noun in a state of construct need further
discussion with examples (p. 39). Some examples are mart akhizy ‘my brother’s wife;
Sagret/Sagrat/sagaret (sin can be used instead of sin) 16z ‘an almond tree’; sayyaret/sayyart
izzalame ‘the man’s car’; in a slow speech the first version is used, whereas in a quick one the

second form is used.

13) As a rule, the suffixes of the feminine singular are -e, -a, -ay, -iyyi; for example, kilme,
ga:m.a, aba:y, rub.yye, sibriyye, falastiniyye ‘a word/a speech, a university, a cloak, a
vessel that holds one-fourth of a litre, a sheath knife, a Palestinian female’ respectively. It
appears that only the last suffix -iyye functions regularly as the feminine singular and the
common plural, so falassiniyye also means Palestinians. Other examples are the nisba of
countries such as Argentina, China, France, Iran, Pakistan, Lebanon, Syria, but not Russia,



Saudi Arabia, India or Germany. A student has to learn by heart which countries behave this
way and which ones behave the other way. This plural suffix is also used with regard to
foreign words, such as suffariyye ‘drivers’ and professions with a Turkish suffix, like
rayargiyye ‘pilots’. There are some masculine names ending in -€, -a, -ay such as wige, ni.me,
zalame, hawa, makwa, .abaday ‘a face, a boy’s name and a girl’s name meaning grace; a
man; air; iron; brave’ respectively. There are feminine nouns without any suffixes, such as
nar ‘fire’, but bir ‘a well’ is unknown to me. On the other hand, there are masculine proper
names with feminine suffixes, like Hamze, Hammide, Ni.me, and Yihya. Some proper names
are used for both masculine and feminine genders, such as Bader, Sala:m, Suhér, Malak,
Naga:h, Nar. On the basis of my dialect at least, the following rule can be formulated. The
suffix —a/a occurs when the preceding consonant is either guttural - ., h, &, s, , g - or
emphatic - d, z, s, t- or -ar, -or, -ar. Examples include da.z.a, nabzha, mnzka, wisha, iwsi.a,
sabga ‘a minute/accurate, agile, dirty, wide, dye’ ; béda, biiza, .ursa, basira ‘an egg/white,
ice-cream, a small Arabic loaf of bread/pita, simple/never mind; jara, jora, rannira ‘a female
neighbour, a hole/a pit, a skirt’. Yet the form hatte “he who fem. is putting’ is used too. Parts
of the body that are in pairs seem to be mostly masculine in colloquial. It also appears that in
rare cases the feminine suffixes -e and -a can be phonemes and not only allophones, such as
basme ‘a smile’ and Basma ‘a female’s name’ with the same meaning (pp. 23-24, 40). A
known gender phenomenon is that some words are feminine in one dialect and masculine in
another, such as kursi and radyo/u ‘a chair and a radio’ which are masculine in Jerusalem, but

feminine in Kufir Yasif in Western Galilee.

14) It seems to me that itgawwaz marrtén maratén ‘he married two women twice’ is not in
normal use. It can be used for fun as | did in the Easter eggs game. The ordinary expression is
to say itgawwaz niswa:n tinteen marrten. One more example of dual form that means plural
or collective noun is .irsén ‘a substantial amount of money’ - sammad .irséno ndaf tayibni
halbét ‘he saved a good sum of money in order to build this house’. The well-known word in
dual sahten (literally: two healths) means ‘thank you’ as an answer to da:yme/.amar (the
former is used in Jerusalem and the latter in Galilee) ,which a guest says to the host, and is
used in the colloquial speech of the 1948 Arabs to mean ‘bon appétit’ as a calque from the
Hebrew bete.avon which is a calque from English and French. This wish sakten is common
today with the meaning ‘may you/he/she etc. enjoy it’. An example: A) l.rift inno garak abu
Anwar ribi/ fi l-yanasib? ‘Did you know that your neighbour Abu Anwar won the lotto? B)
Sahtén ‘may he enjoy it’. In some cases goz ‘pair’ is used instead of the dual, as in goz
kalsa:t/fanélla:t ‘a pair of stockings/undershirts’. On the other hand, itnen ‘two’ and not the
feminine form tinten precedes some foreign names, either in the singular or the plural in order
to express dual, such as itnén kilo/brofesoriyye/ytru ‘two kilos, kilometres or kilograms/two

professors/two euros’ (p. 42, 109).



15) Among the adjective forms fa.la:n such as na.sa:n ‘drowsy, sleepy’ there are a few
words derived from intransitive verbs, and they express not a static state but rather a change
in the last time period until the present moment. Examples are da.fan, kabran, rawlan,
.asran, halya:n ‘he now looks thinner/bigger/taller/shorter/more handsome than before’ (p.

50).

16) The chapter on negation is very important in learning colloquial Arabic. The negative
particles are mus/mis (< ma: hus); ma: fi/ (ma) fis; imperfect + §, ma + imperfect, ma +
imperfect + §; ma: + perfect + §; simple prefix +-5 or ma + simple prefix or ma + simple
prefix + §; bala:s; la: ... wala; ma.ds, ma.indis, ma.alés, ma ili/ma ilis >malis, fiyyos, ma
.omris (no use of laisa, lam, lan, lamma; about -§ see Ibrahim Anis, On Arabic Dialects.
Cairo: Anglo-Egyptian Library, 3d edition, 1965 [in Arabic], p. 231) .

Mus/mis negates all parts of speech except verbs: ana mis Misa ‘1 am not Moses’; ha:da mis
kwayyes/mnis ‘this is not good’; hi mis hoon ‘she is not here’; iddaftar mis ma. ‘the
notebook is not with me’, mis .a- fraawle ° it is not on the table’, mis a ula. ‘not yes and no’,
ga:y hon mis tayit.allam .arabi ‘he did not come here to learn Arabic’. Notice that the
negation of f7 ‘there is/are’ is either ma:fi or fis or mafis. Mis plus a verb in the perfect or the
imperfect serves as an interrogative: mis .ultillak inno f7 sita ‘did not I tell you that it rains’;
ha miso trih laka:lak, baddi a:gi ma.a(:)k ‘look, do not do it and go alone; I want to come

with you’ (do not let it happen and you go...).

Ma:fz, fis or ma fis corresponds to la: yagad/tigad in MSA and negates the existence of
something, such as ma: i/ fis /ma fis .ada:le ‘there is no justice’. Biddzs, ma:biddi, ma biddzs
mean with slight differences ‘I do not want’. The second possibility is formal/more polite and
sounds softer than the other two, especially the last one, which is decisive. Both phrases ma:
suft isi and ma suftis isi mean ‘I did not see anything’, but the first is more polite. The
negation of the imperative mood can be done in three ways: itrukis/itrukss laka:lak; ma: trih
laka:lak; ma trukisAruhs laka:lak ‘do not go alone’. The second manner of expression is

polite and the third is decisive.

The particle bala:s < bala §i < bala isi ‘no need’ e.g. bala:sd t.ullu inno kunt hon ‘no
need/do not tell him that I was here’. Ibbala:s means ‘gratis, at no cost’ and as the saying
goes, fis isi bbala:s illa l.ama wigfras ‘nothing is gratis except blindness and deafness’. La:

. wala can appear in such structures: La: ana wala hi ‘neither I nor he’; la: bi.ra wala

biktib ‘he neither reads nor writes’; la: ruhna wala sufna ‘we neither went nor saw’.

) mean ‘I do not have with me’,‘I do not ¢ 4de WMa. 15, ma.indis, ma.ilzs and ma.ales (<

possess’, ‘I do not have, it does not belong to me’ and ‘never mind’. Note the frozen usage

wala aga ‘he did not come/call’, which Is said about someone who was supposed to show up
and everyone waited for him, but in the end he did not come.



Finally, kullis is apparently a unique word in my dialect, and it means ‘the last spot’, as
hunak fi zza:we kullis ‘there in the corner at the remotest spot’. This word was common in
my late mother’s speech, but essentially unknown to the young generation today (p. 61-63).

17) /Ul or /W/ ‘and’. In several textbooks including this one only /W/ appears, perhaps
) despite the fact that there is a skl 5l sbecause it corresponds to the literary equivalent wa- (
rule for choosing one of these according to the context. /U/ is used when it is followed by a
consonant: .ahwe ukalib ‘coffee and milk’, kta:b udaftar ‘a book and a notebook’, agat
ura:kat ‘she came and went’, min .umin ‘who and who’, emta/weénta .ukif ‘when and how’.
On the other hand, /W/ is used when it is followed by a vowel, for instance, ana winti ‘I and
you sg.’, intu wizna ‘you pl. and we’, tuffa:s wingas ‘apples and pears’, issar. wilgarb ‘the
east and the west’. Avoiding the occurrence of a consonantal cluster is the main issue here.
Accordingly, native speakers may also say in rapid speech .ahwe whalib (= .ahwew halib)
by connecting the end of the first word with the beginning of the second word. Thus, it is also

possible to hear issar. u.ilgarb in slow speech (p. 64, 110).

18) Some verbs in the second verbal pattern fa..al can be intransitive, such as barrad izza.s ‘it
became cool’, listyar garrab ‘the old man caught flu’; .affanu hal.inba:t ‘these grapes
became rotten’; sassabo lloz ‘the almonds became hard as wood’; hiz ba..ad uh7 .arrabat ‘he
went far away and she came close’. Students have to learn which verbs are transitive, which
are intransitive, and which are both like barrad ‘to become cold/cool, to make something
cool/cold’ (pp. 80-81).

19) Fa.il or if.l is one of the common adjective patterns in Arabic, and both forms are in use
in  Palestinian  Arabic (on the seven functions of this pattern, see
http://www.iasj.net/iasj?func=fulltext&ald=32765), although it is still unclear when one form
is used and when the other should be made use of : ikbir, izgir, indif, izmil, ismik, iwst., irhis,
igdid, ib.id, iktir, imnzk ‘big, small, clean, thick, thick, wide, cheap, new, far away, much,
good’, in contrast to fa.ir, .adim, .arib, aziz, hazin, habil, hakim, garib, zarif, hatir, basit
‘poor, ancient, close/near by, dear, mournful/sad, idiotic, wise, strange, cute, dangerous,
simple/naive’. In light of the 180 examples that I collected, it is clear that the common pattern
is fa.l with 140 examples, then ifl with 32 examples and finally 8 examples in both
patterns. It seems that adjectives with guttural or emphatic sounds follow the pattern fa.il. In
some cases one can hear both forms as rafi. / irfr. ‘thin’ and rawil /irawil ‘long, tall’.
Examples of fa.il or if.l for nouns: harir, .arzs, hatib, .amir, hadid, hari., hadss, asir ‘silk,
groom, orator/fiancé, prince, iron, fire, discourse, juice’ on the one hand, and ithin, is.ir, isrit,
ishir, isrir, isrik, izbib, irgif, ‘flour, barley, tape, snoring, bed, partner, raisin, loaf” on the
other hand. Needless to say, dialects also differ in this respect. For instance, in my dialect we



say Kha:lido Shrif, but we use Sharif ‘noble’ as an adjective. Moreover, a unique example
comes to mind: sahih ‘correct, right’, but shih means ‘straight, complete’ such as hu..od
i.wag wikki shih ‘sit crooked but speak straight away’; .a.ta/.anta Ioh Soklata shii ‘he gave
him a complete bar of chocolate’. The word Rafiq as a male proper name means ‘a
companion’; otherwise, it means ‘a comrade, a Communist party member’, whereas irfi.
means ‘a mate’ as in min rfr.ak fi I-oda? ‘who is your room-mate?’. A similar example
concerns the word Gamile. As a proper female name, it means ‘beautiful’, but as a noun it is
pronounced gmile and means ‘favour’. So one can say Gamile biddhas/baddhas/baddas

haggmile ‘Gamile does not want/like/need this favour’. (p. 90).

20) The pattern fa..a:l/fa..al as a rule expresses professions, but also has other meanings that
ought not to be included in this framework, such as raffas, barrad, hamma:m, kazza:b, hallat,
sayyara, trayyara, Bassar, Hassan ‘spiral spring, refrigerator (in Gaza, a kind of iced popular
drink), bathroom, liar, mixer, auto, airplane, he who gives good news, he who makes things
better’. The same holds true for some words ending with the suffix —gi, which indicate firm
feature rather than a profession such as gawmagi ‘one who is fond of nationalism’, niswangi
‘one who is fond of women/runs after women’; balfagi ‘gangster, parasite’
(http://www.odabasham.net/show.php?sid=49736). Finally, in my dialect .amma:l is not ‘a
worker’, but usually ‘an ox used for ploughing’; otherwise it is named bayzal ‘idle’. The use
of bayral is almost always restricted to the phrase mis bagtal not bad/ pas mal’. Besides, this
word .amma:l with or without declension and its short versions .am/.amma are used to
express a continuous tense, as in ana .amma:l/.amma:li/ .amm aktib inglizi ‘I am writing

English” (pp. 96-98).

I enjoyed reading this textbook, and it was a pleasant and useful practice for my German.

Appendix

A) Learn to pronounce correctly the following group of words and their meanings (this
sample is taken from my unpublished work: Texts in Palestinian Arabic prose and poetry .
The village of Kufir Yasif and other locations).

1) .abla, abla; .add, add; .addu, .addu; afar, .afar; alam, .alam; .am, .am; amma, .amma;
amal, .amal; .arat, .arat; .asi, .asi; asir, .asir; ass, .ass; .ayyad, .ayyad; .id, ad; .ili, ili;



bi.inn, bi.inn; na.af, na.af; naffa., naffa.; sa.., sa..; taba,, taba.; wa.ad, wa.ad; zara,, zara;
za.za,, za.za..

2) .ahh, .ahh; bahh, bahh; bihrig, bihrig; farrah, farrah; haddar, haddar; haddi, haddi; hafi,
hafi; hala., hala.; hal, hal, hall, hall; halaf, halaf; hammar, hammar; hara., hara.; harraf,
harraf; hass, hass; hatt, hatt; hatab, hatab; hazza., hazza.; hél, hél; hét, hét; ihtall, ihtall;

lahme, lahme; nah, nah; sayih, sayih; Sahhar, Sahhar; Salah, Salah; taht, taht.

3) .ad, gad; .adda, gadda; -ali, gali; alla., galla.; .ammu, gammu; .ar, gar; .arad, garad; -ass,
gass; az, gaz; .aza, gaza; azz, gazz; ire, gire; arrab, garrab; asal, gasal; .ata, gata; &b, geb;
dre., gire.; ba.at, bagat; ba.il, bagil; ba.at, bagat; bi.ill, bigill; bila, bigla; en, gen; da.se,

dagse; iz.ar, izgar; ma.at, magat; na.am, nagam; ra.i, ragi; sime., simeg; Sa..al, Saggal.

4) .abat, habat, habat; .abbe, .abbe, habbe; habbe, habbe; .abla, .abla, habla; .addi, .addi,
gaddi, haddi, haddi, haddi; .afar, .afar, gafar, hafar; .al, al, hal, hal, hal; ala., .ala., gala.,
hala., hala.; alla, <alla, galla, halla, halla; .am, .am, ham, ham; amil, hamil, hamil, hamil;
anna, ganna, hanna, hanna; arra., .arra., garra., harra., harra.; .arrab, .arrab, garrab, harrab,
harrab; .arat, .arat, harat, harat; .as$, gass, hass; hass, hass; .atab, .atab, hatab, hatab; .aza,
aza, gaza, haza; .azza., hazza., hazza.; ba..ar, bahhar, bahhar, bahhar; gaff, haff, haff, haff;
gatt, hatt, hatt; hel, hél, hel; .ili, «ili, gili, hili; inba.at, inbagat, inbahat; m.allis, mhallis; na.il,
na.il, nagil, nahil, nahil; sa., sag, sah, sah; si.ir, sihir, sihir, sihir; Sal.a, Salha, Salha; tatbt.,

tatbi.; tabe, tabi., tabi.; urr; hurr, hurr; wi.i., wi.ih, wisi., wisih.

5) Short/long front a/a in emphatic environment and short/long back a/a: can be phonemes in
some words (cf. Seeger, p. 7).

baba, ba:ba; gari, ga:ri; bahri, bahri, balla, balla, barri, barri; bari, ba:ri; barad, barad, dari,
da:ri; ham, ham; hawa, hawa; raga, raga (a male name and a female name derived from the
same stem rgw).

6) attar, attar; ba.at, ba.at; ba:t, bat; hatta, hatta; inti, inti; latt, latt; nata., nata.; rattab, rattab;
ta:b, tab; taba., taba.; ta:bi., tabi.; tabbal, tabbal; tahh, tahh; talle, talle; tamman, tamman;
ti.a, ti.a; tin, tin; tab, tab; tumm, tumm.



7) aga.a, aza.a; aggal, azzal; .agame, azame; bigal, bizul; fagg, fazz; ga.ga., za.za.; gabar,
zabar; gahhat, zahhat; ganbi, zanbi; gar, zar; garab, zarab; gara., zara.; gargura, zarzara; gene,
zene; gifer, zifer; gift, zift; haggar, hazzar; ig.ar, iz.ar; magge, mazze; wiggu, wizzu.

8) .add, .add; .addalat, .addalat; adib, adib; ba.d, ba.d; dabb, dabb; dallu, dallu; dawa,
dawa; dile., dile.; fa:di, fadi, gadd, gadd; hadd, hadd; ha:mid, hamid; itwadda, itwadda;;

9) ba:z, baz; buza, biza; fazza., fazza.; hazz, hazz; za:hir, zahir; zulum, zulum, hafiz, hafiz.

10) bisinn, bisinn; bos, bos; habas, habas; hass, hass; kassar, kassar; nisa, nisa; sa..a., $a..a;
sabb, $abb; saff, Saff; sagara, Sagara; sami, $ami; sara., Sara.; sayib, §ayib; sarab, Sarab.

11) asad, asad; .a:si, -asi; ba:s, bas; bass, bass; bisth, bisth; hasad, hasad; labbas, labbas; liss,
liss; sa:da, sada; sa:hib, sahib; sa:m, sam; s&f, sef; sid, sid; soda, soda; sus, sus.

12) .ala dal.ona w.ala dal.6na gina nit.allam .arabi hona; .alam, .alam, .allam, .alam, <allim,
alim, «lim, hilim; asa, assa, asa, -a$Sa, .assa, .azza, .aza, aza; bissu, bizzu, bsas, bzaz, gag;
barad, bard, bardan, barid, bardu, barrad, barrad, bartde, borad, burday; fagg, fass, fass,.fazz;
farga, farsa, fargaha, farSaha, farrazha; gamma, gamma., gama., gam.a, gama.a, gami.,
gam.a, gam.iyye; hagar, hagar, gagar, haggar, haggar, .azzar, hazzar; hutti I-garra ya Zuher
haddi zzir; hét harir .ala hét halil; kull $i, kol §1, kullis; la.a, la.a, la.., la..a; mara, marra,
marrat, marrat; sa.al, sahal, sa.al, sahil, sahil, za.al, saggal; si.ir, sihir, sihir, zigir; sirr, zirr;
tabba., tabba, tabba., tabba., tabe, tabi., tabi.; wi.ih, wisi., wsi., wisih; zaki, zakT; zrar garzet

Raga Hgazi mfakfake.

B) Short texts.

1) lI-Manne wizzu,al

Hade lu-be kanu yil.abiha wlad Kufir Yasif, ya.ni |-kafarse bass il-yom battal hada yil.abha. 1zzu...al .ibara .an
asay aw adib talu abu nuss miter. Wi-l-manne talha hawali .isrin sante. Bibhasu liwlad gora zgire .asakil



mustatil bissmmaiha mag. 1I-mzbat hade I-kalimat battal il-gil iggdid yi.rifa. Illi bil.abu bikanu firi.tén, fir.a
ma.aha zzu..al wi-I-manne hasab il-ur.a, wittanyin biwa..fu b.id an® I-mag. 1l-manne btinhatt fi I-mag uwahad
min® lla...ibe bus.ulha bizzu..al §wayy lafo. ubohbotha add ma bigdar. Ilfart. ittani bigarrib yitaza, ya.ni
yuz.utha fi ide, iza taza wahad ma.natu hada I-fari. biglib ubibda ha yudrub i-Imanne. Bass iza ilmanne ma
hadas taza il-arib .aleha bitulha, bimsikha bifhag akammin fahge ubindiha, ya.ni bihawil yi.ayyin uyirmiha
addgs bigdar arib min® Imag, ya.ni yindi. Lamma tkan ilmasafe ben ilmanne wil-ilmag ha.sar min tal izzu..al

bihsar illi darab ilmanne ubitla. min® I-lu.ib ubigi wahad badalu min fari.u uhgek.

2)Tuzz

Kunt asma. min hayat sidi Hréz, aLLa yirhamu, usas ktire .an il-haya fi hadah I-wa.it, ya.ni abil abu mit sine. II-
mazbit, sidi ma kani§ min© nno. illi bihibb yidall yihki fadi malan. Bas wa.tO I-hage, lamma kan hada yis.alu
i8i kan yi.al illi <indu. Ba.idni bazkur mnih ussa .an ‘tHz’ bitturki, ya.ni milih bil-.arabi. Ayyam il-atrak kanu
limwazafin yigu .a l-qura yigbu darayib min® sukkan. Kanu yigu fi ssef tay.addru, ynammnu I-mahsal -ind kull
mallak. Ufi Kufir Yasif kanu mallake ufallahin surbe. Ahlo I-balad marra .a marra sarat ti.rif wénta bisarrfu
halimwazafin. Kull €le ila mahsal min ardayata Su sarat tsawwi? Sarat kull €le thott milih .a wigi udul lihbtb,
ya.ni, min amih, §.r, kursanne, .adas, simsim, il-mawgad. Bas kanu l-atrak yigu yifhasu I-gille, kanu yla.u bass
milih, yifitlu min mahzan lamahzan walla min 6da ladda uSu kan yitla. min tummin: tuzz, tuzz, tuzz, uhek
izzahir bidyat innas tista.mil halkilme uma.naha mitil ma bti.irfu i8i tani, mitil kihh .alé, mi§ mihtamm, umitil

ma bi.al il-matal: titi titi mitil ma ruhti giti!

3) Kufir Yasif

Kufir Yasif garye .arabiyye adime ktir fi I-galil il-garbi. Halgarye b.ide .an .Akka abu/hawali tna.sar kilomiter
lagihate §samal i$8ar.i. Hiyye b.de .an il-bahir, il-bahr il-abyad il-mutawassit anga. taman kilomitrat hawa.i.
Adad isukkan fiha ilyom, 2015, abu .aSar talaf nasame. Aktariyyit issukan masihiyye uba.den bigu il-misilmin
uha..al i§i ddraz. Abil miyye w.ar.in sine, ya.ni sint alf utaman miyye whamase wsab.in kan .adad ahlo I-balad
sitt mit nafar, hamis miyye masihiyye urtodoks wil-ba.i islam sunniyyin. Fi hadi I-garye fi mahallat® m.addase
lahade ttawayif ittalate ulalyahad bardu. Akammin .&le min il-yahad kanat sakne fi Kufir Yasif, fi |-hara I-
.ibliyye. Bizhar, wil-.ilm <ind aLLa, innu ahir yahtdi sakan fi I-balad kan abil miyye witnén usab.in sine. Fiha
talat kanayis, wahde lalram-il-urtodoks isma kniset gawaryus, hade ha.dam isi li.-annu kull il-.arab ilmasihyye
kanu ram urtodoks, bas hade liknise azgar wahde li.anna nbanat abil abu tlat miyye usab.in sine. Masahita hiyye
wil-ard illi hawaléha anga. dulum u.asan hék banu min .iddet snin knise gdide wikbire fi I-halle. Ufi wahde,

ya.ni knise lalkatulik t.ammarat sint 1934, banaha il-mzbat wahad garib, mi§ min ahl© I-balad, min .Akka

ismu, winti ssadi., Ibrahim Illaham, bas ittayfe inwagdat sint 1925, ayyam il-mutran Haggar illi kan fi Hefa,
bisammu hade I-knise, kniset limhallis, -ayme .ala hawali nuss dulum. Ufi wahde lalbrutistant inbanat sint 1897



hiyye udar isittat, ufi gam.en, wahad aisim illi bana Sliman Innimir, inbana sint 1968 wittani nahit il-bedar
ismu gami. innasr bana sint 1963, uladraz fi mazar, il-hadir ismu, hadd il-bayadir, sarru miyye witlatin sine
ta.riban. Fi I-balad arba. turab lahattawayif hadol. Ma.barit il-yahad, hadd i$sari. il-garbi kanat layahad il-balad
uyahtd .Akka, hiyye akbar ma.bara, bigi .asar® dlime. UlahaddO I-yom fi fi lahgit Kufir Yasif ba.d ilisti.malat
illi bitwarrina kif kanu yahad .Akka yigu .a I-balad tayidifnu ilmiyytin. llkufirsawi lamma baddu yi.dl .an
wahad [&$ bibayynis illa alil alil bista.mil “$a kinnu miyyet yahtidi”? L&, li.annu mitel ma likbar bissinn kanu
yiharrfu kull midde kanu yisafu haraket nas fi ma.barit il-yahad. Ma.barit il-masihiyye azgar wahde, ibliyye |-

balad.

Ufi I-garye fi kaman maglis mahalli mkawwan il-ydm min tisi. a.da.. Hada I-maglis ha.dam maglis mahalli
-arabi fi li-blad, it-asas ayyam Falastin, sint 1925. Awwal ra.1s lahalmaglis kan il-marham Yasif Sliman Biilis,
abu Ziki, illi kan mhagir fi Amerka urige. sint 1923. Lalmara fi Kufir Yasif kan T ha.. ittaswit min sinto |.alf
utisi.miyye uarba.a uhamsin. Mi§ bass hék, marra kanat mara, issit Violet Khari, ra.isit il-maglis. Bardu fi
kaman aktar min madrase ibtida.iyye kbire il-yom. Awwal madrase ibtada.iyye infathat fi I-balad kanat sint
1927. Abil hattartho bsittin sine ta.riban ubizzabt sint 1870 kan fi madrase rusiyye fi I-balad, sammiha il-
madrase I-maskubiyye uktard t.allmu fiha rasi kaman. Amma il-madrase ttanawiyye fakanat fi I-balad min sint
1950 >ualaf mind il-hirrigin min kull qura I-manti.a, umi$ bass min ahl© I-balad tharragu minna. Fi Kufir Yasif
a.la nisbit mit.allmin bén il-.arab fi liblad ubén innisab il.ali fi I-.alam. Ayyam lingliz, ya.ni il-intidab libritani,
kanu ysammu I-balad .asme. Sabakat ittalafon wilmayy wilkahraba wislat la-Kufir Yasif fi awwal isittinat.
Bustan, ya.ni rawdit atfal infathat sint 1979. Awwal daktora, daktorit tibb kanat ya sidna I-.aziz Salwa I-Khiri
il--Uta.i, sint 1936 uhiyye kanat awwal daktora .arabiyye bkull Falastin. Umadam sirit awwal wahad u.awwal
wahde infathat ta.a.tiku, tasammilku akammin isim illi gil il-ydm mi§ sami. fihin $€le b&le. Fa ya sidna I-.aziz,
awwal mudirit madrase, tab.an ibtida.iyye, kanat Fadwa Bassit il-Khari. Awwal nars ya.ni mumarrida
binnahawi, kanat issit Agiyya bint Mhayil abu A.il. Awwal hari fi halbalad kan il-hari <AbdalLa, abtna
AbdalLa ha il-gidd il-awwal lakull rabi., yani al Khari. Awwal imam uma.zan kan Salim il-Hagg, abu Dib,
-amma binnisbe lalibrotistant fakan il-assis Giryes Atim, kull il-gil il-adim bi.irfa blib.u, il-htri $alah, I&s,
li.annu kan ram urtodoks usar brotistant, yani Salah ittob. Kan wahad ismu Ibrahim Taha, awwal hadda fi I-
balad, il-yom in.at.at il-hadday <inna! Awwal isSuffariyye kanu Salim Giryes wllyas Farah, Safi. Farah, abu
Shade, gab awwal sayyarit taksi .a |-balad, taksi stidbekar sint 1927. Abu Shade, kan darir, amma i ha.l
ta,ullak, kan falte, mikaniki fi§ aht, kan bass yimaote hadd mator isayyara wyisma. hadira u.al ha:rik yi.rif wen,
Su ilharab. Kull il-manti.a kant ti.irfu, yahad u.arab, ukanatO tsallih utombilata <indu fi daru gambO knisit il-
katulk. Hii, abu Shade wihiwtu gabu awwal bas .a I-balad sint 1932. Awwal talge kanat fi I-balad sint 1950 u.al
haki wisel ittalg bigi .isrin santi. Ulahadd® I-yom ihtyariyyit il-balad, ayy hi ba.id fi htyariyye ya hasirti, illi ha,
hadale ba.din betorhu ubi.tlu flan hili. sintO ttalge, allan tgawwaz sintO ttalge uhek ya.ni. U.a sirit lihtyariyye
wittalig, bihkalak ktir .an Safar Barlik wilgarad sint 1914 u 1915. Sint 1927 buzukraha ktar min ibbayatna,
kanat sint her ubarake -add ma nizel $ita, miSyat il-widyan, ibti.rif hade wadi |-gazzaze Sagir kanat tisgar,
amantu billah. Ufi I-balad kan fi il-.&n, hay intu btuzukriiha, mi§ min zaman, abu arb.in hamsin sine. Kanu
yishabu I-mayy bhannane, ya.ni dulab min® I-hasab ikbir ufiyyu akammin satil ukan yiharrik iddulab bagil
uwahad kan yistgil hunak, yihmil issatil uydiru fi I-hawiz. Ubihkialak, kan fi ala. fi I-mayy, mi§ ndife, kanat
innas .ayse .a l-barake, kanu yhotto samak il-hankaliz .asan yokol il-.ala.. Fi hadih l-ayyam, aLLa ysahhil
aleha, kanat il-.ade innu I-.arts ba.id ma tkan dahlat issalLa btihmil ilgarra ubitrih @ I-.&n®© tmalli mayy
umahha/uma.ha sabriyye fiha mlabass uka.ik .asan t.addim lalsa..a hunak ukan has3i/hal31 .alame innu I-.ariis

halas rig.at .a $sogol. Uhadd il-.€n kan fi ranat ta tisrab ittar§ minna.

Min sint 1948 ulahadd sint 1965 ulkafarse, mitlin mitil .arab kull liblad, kanu .aysin taht il-hukm il-.askari.

Il-yom fi .iyade tibbiyye (kubbat holim), ma.asir lazzatan .a I-kahraba, nadi lalhistidrat, unadi lal-hizbi §Suyti.i,
ga.it sinima, dakakin ktire, mar§ame rasim. Nisbe kbire min© sukkan btistgil .ummal umwazafin fi Imanti.a.
Isim zgir ba.du bistgil fi lzira.a ubifallih. Fi aSya ktire ba.da mi§ mawgade fi I-balad mitil: maktabe amme,



ganayin .amme, madrase layliyye lalikbar, birkite sbaha, asami lassawari.. Illi bit.allamu fi Igami.at mitil Hefa
wil-Uts ktar ktir. UfT i8i ma.raf umashar .an Kufir Yasif uha innu bitsaddir im.allmin ubusaisan im.allmat! Min
zaman kan fi fallahin udarrasin utahhanin ufarranin utarrase uma..aze ugammale u.attalin uatariz umbayydin

unawatir umkhaddrin umahatir umnaggdin wilhabil .a I-garrar.

Hada ya.ni bihtisarl.



